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I suppose it would at least be polite if I were to introduce myself. My name is Baruch Maoz. I am a Christian, a Jew and a Zionist (I am also an Israeli and a married man).

I’m an Israeli because my mother brought me with her when she immigrated to Israel in 1953. I can look back on those in Israel with gratitude and praise to God.  I am married because Bracha asked me to marry her. I thank God for that, and both him and her for the years we have been together. I am Jewish because I was born into a Jewish family; but I am also Jewish by choice: I love being Jewish and am grateful to God for giving me this privilege. I am a Christian because God showed me my sin and then gave me a part in the saving graces of God in Christ, Israel’s one and only Messiah. If it were not for that grace, I would be lost. Because I have been created in the image of God, my primary identity is to be found in Christ, in what he has done for me and in what I am to seek to do, however feebly, to his praise and in his service. I am a Zionist because I love my people and have its interests at heart. I am persuaded that Zionism represents some of those interests.

However, because I am first and foremost a Christian, my Zionism is, I hope, informed, motivated and modified by the scriptures of God. I am a Jewish Christian – or a Christian Jew, if you will, and I am a Zionist. Am a Christian, a Jew and a Zionist; but not a Christian Zionist. In other words, I am not a Zionist because I am a Christian but because I am a Jew. While I believe that one’s political views should be framed in accordance with God’s word, no less so by the prophetic message of that word, I believe that the burden of the prophetic message is not fore-telling the future but forth-telling the social, economic and political implications of the holiness of God. In other words, that the burden of the prophetic message is moral, not political and that the prophets spoke to teach how top live in the fear of God rather than to enable us to create time-flow charts of the past, present or future.
In this paper I will endeavour to discuss two issues, both of which are pertinent to Jewish Christians and to all those who care about the evangelization of the Jewish people: 1. “Must the followers of Christ be Zionists?” and 
2. “Is there an essential relationship between Zionism and the evangelization of the Jewish people?”
Must the Followers of Christ be Zionists?

One thing is clear; the followers of Christ must be Christian. By Christian we mean no more and no less than a follower of Jesus. This term, used as a proper noun and first used of the followers of Christ in Antioch (Acts. 11:26), included all who professed to sit at Jesus’ feet and learn from him, be they Jewish or gentile.
Being Christian is more than bearing a title. It implies a loyalty, an obedience, a way of life. No one can be Christian without obeying God as he is revealed in Christ. Jesus commissioned the twelve saying, go and make disciples of all nations, baptizing them in the name of the Father and of the Son and of the Holy Spirit, and teaching them to obey everything I have commanded you (Matt. 28:19-20). Earlier he had said to them, you are my friends if you do what I command (John 15:14). If we are followers of Christ, it is our glad and holy duty to obey everything he has commanded us. Although his commands often run against the grain of sinful human habit (Jewish or gentile), they are not burdensome; they are the joy of our heart. Ours are the words of the Psalmist, Happy are they whose ways are blameless, who walk according to the law of the LORD! Happy are they who keep his statutes and seek him with all their heart! They do nothing wrong; they walk in his ways. You have laid down precepts that are to be fully obeyed. Oh that my ways were steadfast in obeying your decrees (Psa. 119:1-5)!

I, therefore, repeat the question, must the followers of Christ be Zionists? The only way we can establish the validity of such a duty is to prove it from God’s word. The holy happiness of which the psalmist speaks is the inheritance of they who keep his statutes, who keep the precepts he has laid down, who obey his decrees and thereby walk in his ways. There is no other way to obey God but to be subservient to his word.
We need not invest much effort to establish that there is no direct command from Christ with regard to Zionism, but that is not enough to answer question posited. More than one truth, more than one important truth at that, is implied in God’s word without being explicitly stated. We shall need to search the scriptures more carefully in order to establish an acceptable Christian foundation for whatever answer we choose to formulate. This we shall attempt to do in what follows. I offer these comments as food for thought and for your consideration.
The Biblical Foundation
We cannot here embark onto an extensive discussion of the biblical doctrine of the covenants. However, it is impossible to discuss a Christian’s attitude to Zionism without reference to what the Bible teaches on the covenants. The doctrine of covenants is foundational to that issue. Let us, therefore, lay the foundation for an answer to the question before us.

God made a covenant with Israel. He said to Abraham, I will establish my covenant as an everlasting covenant between me and you and your descendants after you for the generations to come, to be your God and the God of your descendants after you (Gen. 17:7).
That covenant had to do with a great deal more than the land, but it unquestionably included the land: The whole land of Canaan, where you are now an alien, I will give as an everlasting possession to you and your descendants after you; and I will be their God (Gen. 17:8). Israel sinned and lost the right to the land: The LORD will establish you as his holy people, as he promised you on oath, if you keep the commands of the LORD your God and walk in his ways … However, if you do not obey the LORD your God and do not carefully follow all his commands and decrees I am giving you today, all these curses will come upon you and overtake you … the LORD will scatter you among all nations (Deut. 28:9, 15, 64).
God is a God of grace and of covenant faithfulness. His kindness toward mankind –it is sometimes necessary to remind some people that the Jews belong to mankind – is unilateral, uncontingent, the cause of love to him rather than its reward; we love because he first loved us (I John 4:9), not the other way around. What was true of Christ and his disciples is true of us: we did not choose him but he chose us (John 15:16). That choosing imposes duties incumbent upon the chosen ones. This is not less true of our people, who were not chosen for their greatness but in divinely-accorded, unilateral love. Our father was a wandering Aramaean, yet the Lord called him to himself , covenanted with him, made of him a nation and gave that nation a covenant at the feet of Mount Sinai.
In that covenant God says of Israel, if they reject my decrees and abhor my laws and fail to carry out all my commands and so violate my covenant, the land will be deserted by them and will enjoy its sabbaths while it lies desolate without them. They will pay for their sins because they rejected my laws and abhorred my decrees. Yet in spite of this, when they are in the land of their enemies, I will not reject them or abhor them so as to destroy them completely, breaking my covenant with them. I am the LORD their God. But for their sake I will remember the covenant with their ancestors whom I brought out of Egypt in the sight of the nations to be their God. I am the LORD (Lev. 26:15, 43-45).
God is a God of grace and mercy. Our unfaithfulness cannot annul the faithfulness of God. Our disobedience cannot alter God. He promised to bring Israel back to the land and to bless them there: The time is coming, declares the Lord, "when I will make a new covenant with the house of Israel and with the house of Judah. It will not be like the covenant I made with their forefathers when I took them by the hand to lead them out of Egypt, because they broke my covenant, though I was a husband to them, "declares the Lord …. I will forgive their wickedness and will remember their sins no more." This is what the Lord says, he who appoints the sun to shine by day, who decrees the moon and stars to shine by night, who stirs up the sea so that its waves roar—the Lord Almighty is his name: "Only if these decrees vanish from my sight," declares the Lord, "will the descendants of Israel ever cease to be a nation before me." This is what the Lord says: "Only if the heavens above can be measured and the foundations of the earth below be searched out will I reject all the descendants of Israel because of all they have done”, declares the Lord. The days are coming," declares the Lord, "when this city will be rebuilt for me (Jer. 31:31-38). 
We all know the history. Israel sinned and was twice cast out of the Land. But the God of the covenants is a faithful God. The promise we have just quoted from Jeremiah’s prophecy is not contingent on Israel’s merit. It was given in the teeth of Israel’s sin and is contingent on nothing but God’s truthfulness, on a kindness that refuses to be subject to human desert. God’s covenants are irrevocable; the sons of Israel are not to be consumed because God himself does not change (Mal. 3:6) although Israel is as unstable as water. God, his gifts and calling are not subject to change or in any way dependant on man, Jewish or gentile. That is precisely what grace is all about. After all, we have often – and rightly – defined grace as “unmerited favour”. 

This much is clear: Israel has by no means merited God’s favour. It has, in fact, done more to prove it is unworthy of it. Yet God is still in covenant with Israel for he is true although every man is a liar. No one who has read the Bible can deny: Israel unquestionably deserves to be replaced. But the grace of God is such that, in spite of its sin, Israel has not been replaced. ”I will forgive their wickedness and will remember their sins no more … Only if these decrees (which determine the movement, indeed, the very existence of the heavenly bodies) Only if these decrees vanish from my sight," declares the Lord, "will the descendants of Israel ever cease to be a nation before me … Only if the heavens above can be measured and the foundations of the earth below be searched out will I reject all the descendants of Israel because of all they have done.” Note, please, it is not that God will be faithful to them because of what they have done, but that he will be faithful to them in spite of all they have done.
He promised Israel a saviour, This is what God the LORD says— he who created the heavens and stretched them out, who spread out the earth and all that comes out of it, who gives breath to its people, and life to those who walk on it: I, the LORD, have called you in righteousness; I will take hold of your hand. I will keep you and will make you to be a covenant for the people and a light for the Gentiles (Isa. 45:5-6). Please note, the promise speaks of the people and then of the gentiles, not of the gentiles instead of the people. Jesus said as much in John 10:16: other sheep I have, which are not of this fold: them also I must bring, and they shall hear my voice; and there shall be one fold, and one shepherd. IN Matt. 8:11 he said that many shall come from the east and west, and shall sit down with Abraham, and Isaac, and Jacob, in the kingdom of heaven. With Abraham, and Isaac, and Jacob; not in their stead.
From all this we can safely conclude that there still is in Israel a remnant according to the election of grace, a remnant which not only indicates that God has not cast off the people whom he foreknew, that he is still in covenant with them, but that he will yet graft them in again. That is the very point of a remnant and that is the point Paul makes in Rom. 9-11 when he asks, has God cast off his people whom he foreknew, and responds with a firm negative, pointing to himself as evidence of his denial.  The same people described by Paul in Rom. 9-11 as “cut off” (but not cast off) will, he insists, be “brought in again”. He concludes his argument with a fundamental reason for the confidence he has in the matter: for this is my covenant with them, says the Lord, when I take away their sins (Rom. 11:27). This is my covenant, not was. When I take away their sins, not when they take away their sins and thus prove worthy of me keeping covenant.
Practical Conclusions
All this leads us to a simple and, I believe, necessary conclusion: God is in covenant with Israel. Their sin has removed all supposed grounds of human desert, but the God of faithful grace remains true to them in spite of their sin.
As we have seen, that of necessity implies that the land is still promised, as a gift of grace and not of desert, just as it was first given. Israel has no right to the land. If it ever had such a right, it was forfeited by Israel’s persistent sin. Nevertheless, the land is still promised.
Well, then, must we conclude that the followers of Christ ought to be Zionists? I believe not, and my reasons follow.
Zionism is a political platform which sought to establish and now seeks to maintain not only a Jewish presence in the land promised Israel, but a modern political entity in that land – a state. What is more, it insists on the implementation of its platform here and now. Unlike some of my brethren, I do not claim access to the mind of God and therefore deny that we can know beyond question whether now is the time for the fulfillment of the promises of God to Israel, or not.
Of course, there are those who firmly disagree with me. They claim to be able to discern God’s timing and insist that it is now the time for Israel’s restoration to the land. Even if this be so, the issue before us is not one of timing but or a far greater import.
Anything done in the name of Zionism – or in opposition to it – is subject to biblical scrutiny, much like any other human endeavour. Although a Zionist myself – perhaps because I am a Zionist, certainly because I am a Christian – I must confess with shame that some of what has been done in the name of Zionism does not stand the test of biblical morality. It does not express kindness to one’s neighbor or graciousness toward the weak. While there is a great deal of religious zeal in some of what has been done in the name of Zionism, there has been little fear of God and love for others. We Jewish Christians must have the courage to be frankly and prophetically critical when wrongs are perpetuated precisely because we fear God and love our people. That is the true burden of the biblically prophetic message.
God promised Abraham the land. He and Lot faced tensions over the use of the land. Abraham recognized that some things are more important than territory and that one of these is moral behaviour. So he turned to Lot and suggested: Let's not have any quarreling between you and me, or between your herdsmen and mine, for we are brothers. Is not the whole land before you? Let's part company. If you go to the left, I'll go to the right; if you go to the right, I'll go to the left (Gen. 13:8-9). Was Abraham breaking covenant by betraying the promise of God in forgoing some of the land promised to him? Not at all. He knew God God’s covenant with regard to the land, but he also knew he must not sin to gain or to retain it. He understood the priority of the moral imperative. I must regretfully confess that such a priority is not as well maintained by Zionists as it ought to be maintained. Zionism is one thing and how the goals of Zionism are achieved is yet another. One may be a Zionist, or a pro-Zionist, without agreeing with everything that is done in the name of Zionism!
It is important to be very clear here: nothing we have said may be taken as condoning anything perpetuated by either side to the present Middle East conflict. We are not discussing politics per se, and terror – Jewish or Palestinian – is an instrument of politics. We are asking ourselves a single, simple question: must Christians must be Zionists. In an effort to answer that question, we have defined what we mean by Zionism and drawn a distinction between Zionism as such and methods Zionists and their opponents may employ.

As for myself, because I believe that God is in covenant with Israel and that the covenant’s primary content is a divine undertaking to turn away Israel’s sin. I believe that Israel’s salvation will be of great positive import to the world, and that it will include the nation’s restoration to the land. But I find no biblical grounds on which to insist that Christians must be Zionists. I do insist that any who choose to be so (and I number myself among them) must never be unthinking, uncritical Zionists; and that those who choose not to do so should never be unthinking, uncritical anti-Zionists. All Christians and bound to think and act like Christians, as are Jewish people. We shall all give account of ourselves to God in the Great Day of judgment, at which time we shall not be asked to answer for our political views but will undoubtedly have to answer for our moral behaviour.

Having said as much, I cannot understand Jewish Christians who are not Zionists simply because Zionism, rightly understood, is no more and no less than a political expression of the Jewish people’s affection for their own homeland in the geographical area which God promised their forefather. I very much hope that those of us who love our people will translate that love into practical, political terms – without every forgetting their duties to God. 
Among those duties it is relevant in the context of this discussion to mention the people of Israel’s moral duties toward their fellow man, be he Palestinian or Hottentot. However we conduct the conflict with those who would contend against Zionist aspirations, we must never employ immoral means, must ever be sensitive to moral issues and must always do what is right, even if it is not profitable. Christians may be Zionists, or opponents of Zionism, but they must always act in the fear of God, loving their neighbor as themselves and therefore take into account the concerns, needs, fears and aspirations of the other side: Let's not have any quarreling between you and me, or between your herdsmen and mine, for we are brothers. Is not the whole land before you? Let's part company. If you go to the left, I'll go to the right; if you go to the right, I'll go to the left.
We now turn to our next question:
Is there an essential relationship between Zionism and the evangelization of the Jewish people?
The clarifications established in the first part of our discussion will be helpful to us in the second, which will therefore be decidedly shorter than the first. Perhaps my answer to the question posed is already clear, implied by my views our previous discussion.

Evangelism touches to the heart of God’s covenant with Israel because it has to do with the forgiveness of sins. Evangelism proclaims God’s kindness to all mankind, but it to be directed at the Jew first (Rom 1:16) because it declares God covenant faithfulness: as far as election is concerned, they are loved on account of the patriarchs, for God's gifts and his call are irrevocable (Rom. 11:28-29). Once again, please note the present tense. Paul’s tenses have been regretfully and unhelpfully ignored in the course of the church’s discussion of Rom. 9-11. It is through God’s blessing on the proclamation of the Gospel that all Israel will be saved, as it is written: "The deliverer will come from Zion; he will turn Godlessness away from Jacob. And this is my covenant with them when I take away their sins (Rom. 11:26-27).
It is through evangelism that Israel is called back to its heritage. It is through the transformation that God will work in Israel’s heart through the Gospel that the nation will be made by the power of God into the kind of people he has always called them to be: a nation of priests, a people of holiness, reverence, Godly kindness and truth. That was the burden borne by Isaiah and Jeremiah, by Amos and Micah and any of the other prophets. That is the primary thrust of the Mosaic law. It is for the accomplishment of that purpose Messiah Jesus died: that he might sanctify the people with his own blood (Heb. 13:12). He did not die to give Israel the land. He did not die for the success of Zionism. 

More than the land, Israel needs the Gospel. More than political independence, Israel needs freedom from sin’s guilt and from its’ power. Whatever else we Christians, and especially we Jewish Christens, do with regard to Israel, we must preach the Gospel to the Jewish nation.
That assured, we need to inquire: have we answered the question posed a moment ago concerning the relationship between Zionism and the evangelization of the Jewish people? Not quite, yet we have made an important step in the right direction.  Let us then, proceed. We shall do by dividing our question into two parts. First, is there an essential relationship between Zionism and Jewish evangelism? Second, is there any relationship between Zionism and Jewish evangelism?
There is, I believe, no essential relationship. This is not to say that the land has no spiritual value. In a previous paper (Israel: People, Land, Torah and State, Mishkan ??) I sought to demonstrate that residence in the land was a covenantal indication of God’s presence with Israel, much as Adam’s expulsion from the Garden of Eden was an indication of God’s displeasure and withdrawn presence. When Israel sinned, it was cast out of the land and God’s presence withdrawn. Still further: the covenant determines that when Israel sins, one of the punishments God will bring upon the people is expulsion from the land (Lev. 26: 14, 25, 33) – what verse 24 describes as “the vengeance of the covenant”. So, we ought not put the cart before the horse. Note the same chapter in Leviticus states, verses 40-46: 
But if they will confess their sins and the sins of their fathers—their treachery against me and their hostility toward me, which made me hostile toward them so that I sent them into the land of their enemies—then, when their uncircumcised hearts are humbled and they pay for their sin, I will remember my covenant with Jacob and my covenant with Isaac and my covenant with Abraham, and I will remember the land … when they are in the land of their enemies, I will not reject them or abhor them so as to destroy them completely, breaking my covenant with them. I am the LORD their God. But for their sake I will remember the covenant with their ancestors whom I brought out of Egypt in the sight of the nations to be their God. I am the LORD. These are the decrees, the laws and the regulations that the LORD established on Mount Sinai between himself and the Israelites through Moses.
I propose that we conclude, therefore, that there is no essential relationship between a support of Zionism or a lack thereof and Jewish evangelism, but that it makes complete sense for Jews and those who have Israel’s interests at heart to be at least positive toward the goals Zionism has established. For myself, I cannot fathom the self-hate that some Jews evidence in their opposition to Zionism in any form.
Is there any relationship between Zionism and Jewish evangelism? Perhaps there is, in these senses:

First, our people are now in the land. Unless we mend our ways, turn to God and believe in his Son, we are liable to lose the land in the same way and for the same reasons we lost it before. That would be an indescribable catastrophe for the Jewish people. The Gospel, therefore must be preached to Israel with loving, non-condescending firmness, and with a clarity such as was described by Paul, knowing therefore the terror of the Lord, we persuade men (II Cor. 5:11). 

Second, The 2,000 year-long tortuous, terrible exile, during which our people were hounded, throughout which they suffered more than any other nation of earth, is evidence to God’s covenant faithfulness because such suffering was threatened before hand, in Lev. 26 and Deut. 28. It is the product of our people’s sin and an indication of the terribly holy hatred of sin that burns in the heart of God. We ought therefore to turn from sin to God lest he consume us. In other words, our history should turn us to Christ in repentance, and the history of our loss of the land and the horror that followed is an painful indication of the holy anger of the God with whom we all have to do, be we Jewish of gentile. The faithful promise of the land should remind us of God’s wrath and mercy in a way that will encourage our people to turn to God in Christ, and those of us who preach the Gospel to encourage our people to turn to him who alone can forgive, sanctify and save.
There is no room for a fawning attitude here lest we rob the gospel of its cutting edge. There is no room for blindness towards Israel’s sins, even if they are committed in the name of a sincere or a professed Zionism. We know full well, and are reminded by the history of the Crusades, that sin is sin – even when it is performed in the name of Christ and that no political platform is free from the moral demands of a holy God. To think otherwise is to transform the Gospel into an anthropocentric come-to-Jesus-and be-happy kind of message that has no sense of the glory of God, the depth of human need for salvation, the horrific nature of sin or the glorious triumph of Christ through the cross and the resurrection.
Zionism – or philosemitism – must not be allowed to replace the Gospel, and Yechiel Ekstein’s cynical use of evangelical fascination with Israel and with things Jewish, or with the guilty conscience of some Christians following the Holocaust, needs to recognized for what it is: a deflection of true evangelical commitment to a socio-political Gospel Evangelicals – especially North American evangelicals – are building synagogues, supporting right-wing Israeli causes and permitting some in the Jewish community to mil them for all they’re worth – and yet refused to stand with us when we sought their help to oppose legislation in Israel that would have rendered evangelism illegal. They were afraid to lose another photo-opportunity with the then-mayor of Jerusalem or with Netanyahu, then serving as Prime Minister.
Our love for the land and for our people’s welfare should send us preaching the Gospel with a prophetic earnestness. We should all be touched by the relentless urgency that drove Paul to say, I speak the truth in Christ—I am not lying, my conscience confirms it in the Holy Spirit— I have great sorrow and unceasing anguish in my heart. For I could wish that I myself were cursed and cut off from Christ for the sake of my brothers, those of my own race, 4the people of Israel (Rom. 9:1-4). Let us, therefore, preach the Gospel to the Jewish people and pray for their salvation with the earnestness of those who know their God, and who truly love the Jewish people for God’s sake. 
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