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In essence, reconciliation in its biblical sense is about living without walls. God’s primary mission in our fallen, broken world is reconciliation. The Bible teaches that God’s reconciliation intention is holistic, including relationships with God, self, others, and creation. This mission has not changed from the time of the fall. God’s reconciling mission involves the very in-breaking of the Kingdom of God into this fallen world. God himself takes the initiative in reconciliation through Messiah and He transforms believers into God’s new creation.1 As God’s children, we have been given the ministry of reconciliation. We are all called to take an active role in that ministry. 

Reconciliation is the very heart of the gospel. Holistic reconciliation is the overall context for evangelism and making disciples. Reconciliation with God is essential and believers must be agents of that restoration. To separate out and isolate “evangelism” as a subject is to distort the gospel by wrenching it from its biblical context of holistic reconciliation. To stress evangelism without also being agents of holistic reconciliation betrays the full truth of the gospel and the mission of God.2 
To some, reconciliation may seem to be a peripheral subject in the context of a conference devoted to the subject of Jewish evangelism. By the above, you will have realized that my opinion is quite the opposite of that position. Reconciliation is integral to any authentic presentation of the gospel. 

The title of this article is intentionally provocative. It is meant to elicit reaction and hopefully engender thoughtful concern. When mentioned in an Israeli Palestinian context, the “wall” immediately brings to mind the picture of the rapidly advancing dividing wall crisscrossing the land. For most of the residents of Israel, the existence of the wall, otherwise known as the “security fence,” is viewed as an unavoidable necessity. Living in Israel today means that we live with this encroaching physical wall. Since the majority of the population does not personally encounter the wall, it is therefore not a part of their active consciousness. The painful reality though is that believers in Yeshua live on both sides of this wall. As the wall continues to be built, it is becoming increasingly difficult for the believers who live on opposite sides of the wall to meet one another. Whether we recognize it or like it, the situation in which we live affects our thinking and our attitudes. 

The peoples divided by the wall view it through very different lenses. Roger Cohen, a columnist for the International Herald Tribune puts it this way, 

To the Palestinians, it is a ‘racist, separating wall.’ It is a part of their ‘ghettoization,’ a term that deliberately or subliminally borrows from the Jewish holocaust experience. It is history through a glass darkly. To most Israelis, on the contrary, it is merely a barrier, a rational construct that facilitates rather than complicates a two state solution, represents their abandonment of any idealistic notion of brotherhood in favor of cool pragmatism, protects them from suicide bombers and enables them to look away. It is the next best thing to an escape from history.3 
Walls have two sides, you live on one or the other. On whichever side you find yourself, you are barred from the reality of what exists on the other side. The function is clearly to separate and divide. Walls are barriers to both keep things in and out. They are generally erected by only one party in a conflict. Although this is self evident, what is not always grasped is that in the effort to create security; fear and hostility are unavoidable byproducts. 

Walls are of many different sorts and they are not always physical. They are inescapable and often necessary. We all live behind one sort or another of them. There is, however, one wall that has been forever eradicated – and that is the wall of separation and enmity between all those who are in Messiah.4 Unfortunately, too many followers of Yeshua continue to live as if that wall was still in place. This wall mentality obstructs and hinders the expression of the unity of Messiah’s body. 

The physical barrier wall in Israel/ Palestine today is a constant reminder that our peoples are in conflict with no solution in sight. In the ministry of reconciliation between the people groups of this land it is the wall mentality, reinforced by the physical wall, that provides the context for our reconciliation initiatives. 

Congregational initiatives 
In Israel today, reconciliation initiatives are on the increase. These initiatives are not always given that title but there is growing awareness on the part of the Messianic community that healed relationships between believers in Yeshua are essential for our gospel to be authentic. 

Local Messianic congregational leaders are meeting with Arab pastors and leaders of Arab speaking congregations in Israel on an increasingly frequent basis. The bi​annual Messianic leaders’ prayer retreat, “Sitting at Yeshua’s Feet” now includes a number of Arab Israeli pastors. Each year Caspari Center’s leadership training program, “Hearts to Serve,” has an increased number of Arab Christian participants. Arab and Jewish pastors will on occasion exchange pulpits. There is a developing consciousness that the Bible mandates an embodied expression of the “one new man” in Messiah, in whom ethnic, social, and gender differences are no longer grounds for division.5 
Growing numbers of local Messianic congregations are making efforts to reach over to “the other side of the wall.” In Tel Aviv, Haifa, Netanya, Jerusalem, and Tiberias, to name a few, local congregations are involved with aid distribution that reaches the Arab community. For example, over the Christmas holiday season in 2006, collections of money and clothing were sent by Messianic congregations and individual believers to the needy Christians of the Bethlehem area. 

Yad b’Yad 
Yad b’Yad, or hand in hand, is a recent reconciliation initiative involving high school aged young people from the Israeli Messianic and Arab Christian congregations. Two thousand and seven will be the third year that during the summer holidays, groups of Jewish and Arab believing young people will be hosted in Germany, meet with young German believers their age, and go together to Auschwitz. These trips are powerful times of encountering history together. The healing and reconciling power of God is evident among the young people who participate in these journeys. 

Musalaha reconciliation ministries 
In the context of conflict and wide cultural diversity that is Israel/Palestine, Musalaha is the only faith based reconciliation ministry in Israel that intentionally involves Arab Palestinian Christians from the Palestinian territories and Gaza together with Arab Israeli Christians and Messianic Jews. The activities of Musalaha have increased dramatically during the past four years. Working from an unambiguous basis of common faith in Messiah, Musalaha brings together people from these different communities in order to deepen understanding and relationship. In the last year, 2005 – 2006, participants in Musalaha activities passed the 1,000 number mark. 

Meeting together is increasingly difficult. For the past four years, Musalaha has been consistently denied permissions for participants living in the Palestinian territories to come to events in Israel. By law, Israelis are not permitted to go into the Palestinian controlled areas. This has meant that the activities have had to occur outside of Israel. Women’s conferences, youth activities, family camps have all had to be located outside of Israel. There has been one venue in which both sides could meet but when the wall is completed this will no longer be possible. 

In the framework of Musalaha, the participants often find themselves facing new challenges that require them to move from their comfort zones. Doing this helps them to grow in faith understand that “we cannot reconcile if we do not grow together in our faith and let it unite us. The more one interacts with different communities in our country, the more one realizes just how necessary this faith is to our reconcilia​tion.”6 
Conferences, seminars, outings, trips, prayer meetings and camps are available for many different population subgroups. There are specialized activities for children, women, leaders, families, and youth. Working with a core group, who are involved long term, new people are brought into each of the activities. Over time, as people become more comfortable with each other, there is an engagement with some of the hard issues that are a part of the context of our relationships. While it is fundamental that spiritual unity is the basis of our relationship there is a recognition that this unity does not either erase, or render our individual and corporate identities unimportant. 

During this year, 2007, women’s groups, youth gatherings, and leaders and families groups in the Musalaha framework engaged with themes of identity and our different historical narratives. When dealing with identity, it is evident that virtually all of the participants see their spiritual identity as primary. When asked to choose a second and third identity classification there is great diversity among the participants. Even within the sectors represented in Musalaha events, there is no homogeneity. Exercises of this sort lead to in depth discussions and enable the participants to understand both themselves and each another on deeper levels. 

Telling our historical narratives is a challenging task. Listening to our own narrative as told by the other side, or trying ourselves to relate the narrative of the other side is much more so. Although often difficult and sometimes painful, seeing our own situation from the perspective of another helps us get beneath the surface of relationships, understand ourselves and others and then to begin to relate to one another more profoundly. “Our historical narratives, both as Palestinians and Israelis, have been used to justify our positions in the conflict and to deny one another’s truth.”7 By listening to one another, hearing history from another point of view, it becomes possible to legitimize the differing perspectives, to accept and embrace one another’s views. 

The women’s work of Musalaha has expanded over the last four years from one large conference a year to a network of five smaller groups of women, meeting on a regular basis. The large yearly conference served an important purpose in initially acquainting numbers of women with the vision of Musalaha but it did not meet the challenge of going deeper and developing sustainable relationships among the participants. For this reason, a change in strategy was implemented. This change has been exceptionally successful. A smaller framework is more conducive to openness and personal sharing. Women find small groups welcoming. They are non-threatening and it is easier to be vulnerable and take risks in relationship when the group is small. 

The newest women’s group initiative is the “third side.” This group is made up of women who are themselves not Jewish or Arab but are married to Jewish or Arab men. These women often feel caught between the camps and have found the “third side” gatherings to be places of acceptance. In particular, a strong prayer fellowship has developed among these women. 

Musalaha’s youth work has also expanded over the past several years to include training of youth leaders and arranging groups of young people to go together on desert encounters. The youth leader training sessions generally take place over several days and involve participants from all the sectors Musalaha serves. The groups of young people spend three to five days hiking, camel riding and camping in the deserts of Israel or Jordan. The desert experience is uniquely suited to leveling differences between people as survival is joint task. Everything must be shared. The participants bond quickly and many ongoing friendships begin in the desert environment. 

Every year Musalaha activities increase in number and in the number of participants. It is an encouragement to see that the issue of reconciliation and relationship between believers in Israel/Palestine is progressively more on the agenda of the congregations of believers in the region. 

Conclusion 
Reconciliation for the believer in Messiah should be a lifestyle, in the same way as evangelism should also be. In our witness, the two emphases are inseparable. The work of reconciliation is neither secondary nor is it optional. The body of Messiah is called to be a reconciled community, visibly living in unity. This visible unity is intended to bear witness to the truth that Messiah was indeed sent from God. Messiah’s final prayer for his followers of every time was “I pray . . . that all of them may be one, Father, just as you are in me and I am in you. May they also be in us so that the world may believe that you have sent me” (John 17:20-23). Our divided world desperately needs to see this truth. 

The differences between us in Israel/Palestine are many. Language, culture, faith expression, life situation are only a part of the picture. Our differences, however, need not divide us. Diversity of peoples and cultures is a gift of God, given to enrich rather than divide. Reconciliation does not eliminate our human diversity. It gives opportunity for enrichment and healing of brokenness. 

The situation in Israel/Palestine today is one of separation, animosity, hostility and destructive conflict and imbalance of power. Walls will not aid the situation. The only help is from God who has demolished the wall of separation and hostility. He alone is able truly to bring reconciliation. As His followers, having been entrusted with His ministry of reconciliation, our proclamation of this truth is that reconciliation is ultimately a matter of God’s power and victory. Just as our lives individually are transformed by the power of God, so our life as a community should reflect this transformation. “The pursuit of reconciliation is an ongoing struggle. This quest should not be expected to end conflict in this world, but rather to transform it.”8 
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